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WHAT DO YOU SAY? 


The beginning of a new volume is an appropriate time to take a look at 
UNA SANCTA. Is it meeting a real need in the life of the Church and the 
lives of churchmen? Is it carrying the burden and discharging the obligation 
it has assumed? 

Many of our readers have expressed a positive answer to these questions. 
A seminarian from the Midwest writes: “The publication of UNA SANCTA 
is a deep source of encouragement to me and to many of my fellow seminarians.” 
An outstanding church executive writes: “You and your staff are to be con- 
gratulated on this very excellent publication. I read it with considerable interest, 
both for enlightenment and edification.” A church organist wishes us “much 
success in the publication of your important magazine.” An Ohio pastor says, 
“I have been most pleased with the quality of our magazine lately ... Keep up 
the good work.” From a Pennsylvania layman: “I have been comforted no end 
in reading UNA SANCTA. It has given me much in both training and under- 
standing and I pray for its success in stimulating better knowledge among and 
between Lutherans.” From a seminary professor: (UNA SANCTA) seems to 
say everything I want said about the Lutheran Church.” “Your little journal is 
worth more than all of the other Lutheran periodicals put together . . . The 
message of UNA SANCTA is what the American Lutherans need most today” 
is the testimony of a Wisconsin reader. 

And these are just a cross-section! We've had messages of encouragement 
from college presidents, high government officials, liturgical scholars, parish 
pastors, lay men and women everywhere. And this shower of bouquets has been 
distinguished by the absence of brickbats, strange as it may seem. We are grateful 
for all those who have written us in any mood on any subject. 

Of course we are not so blind as to assume that our magazine is above honest 
criticism, or that there could not possibly be any improvement in its contents! 
We'd like to hear whatever you have to say; as long as it is motivated by a 
desire to glorify God by renewing the life of His Church, it is relevant to UNA 
SANCTA’s task. 
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The True Spirit of Advent 


Kenneth E. Runge 


Advent, beginning on the Sunday 
nearest November 30, whether before 
or after, and ending on December 24, 
prepares for Christmas. There are two 
ways of making such a preparation. 
One is the wordly way; the other is 
the Christian way. In this article 
these two ways will be described, 
compared, and evaluated. 


I. CONTRITION 


To the world Christmas is not a 
small thing. The world regards Christ- 
mas as something important, some- 
thing significant. The world considers 
Christmas SO important and signifi- 
cant that it makes elaborate prepar- 
ations therefor. How much time it 
devotes to this coming celebration, 
how much money it spends, how 
much effort it sacrifices! By the time 
Christmas comes around, the world 
makes everyone intensely conscious 
of it. 

But the world’s preparation for 
Christmas affects only the body. It 
involves the sending of cards, the 
buying of presents, the arranging of 
festivities, the displaying of decor- 
ations: things like that. The world is 
interested only in the material—at 
any time—also at Christmastime. 

Now, if the world makes prepar- 
ations for Christmas, how much more 
should the Church do that also! For, 
after all, Christmas belongs to the 
Church. Christmas is connected with 
the religion of Christ, whose holy 
Name is featured in its very name. 
Christmas is not a pagan holiday, but 
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a Christian holy day. Let the Church, 
then, prepare for it even more than 
does the world, lest the world put the 
Church to shame at Christmastime for 
her coldness of spirit and lack of 
concern. 

But it stands to reason, when the 
Church prepares people for Christ- 
mas, she should deal exclusively with 
their souls. The Church is not at all 
fullfilling her peculiar mission in the 
world when she during Advent does 
nothing more than trim some more 
Christmas trees and arrange a few 
more Christmas parties of her own. 
The Church’s preparation for Christ- 
mas should consist in conducting spe- 
cial Advent devotions, explaining 
therein the spiritual meaning of 
Christmas, getting people ready to 
welcome Christmas in the proper 
frame of mind and heart and soul. 
In other words, the Church prepares 
people for Christmas properly and 
correctly when she promulgates the 
true spirit of Advent as it has come 
down to our modern world from 
early times. 

What has been said thus far is 
meant to imply: During the weeks 
before Christmas the Church is tempt- 
ed to do one of two things—either 
not to prepare for Christmas at all, 
or else to prepare for it in a worldly 
manner. Or let it be said this way: 
During the weeks before Christmas 
either the Church does not observe 
Advent at all, which means that 
many Christian parishes are discard- 
ing their special Advent devotions; 
or else the Church observes Advent 
in an improper way, which means 
that many congregations use it for 
singing Christmas carols and giving 
Christmas concerts and indulging in 
Christmas get-togethers. 








To thus ignore Advent altogether, 
or to use it for pre-Christmas cele- 
brations, is not the right Advent spirit. 
The purpose of Advent is an al- 
together different one. The spirit that 
Advent seeks to instill in the hearts 
of the Faithful is a spirit of an alto- 
gether different kind. 

Advent is supposed to conform to 
the work of John the Baptizer. As he 
prepared the world for the coming of 
Christ 2,000 years ago, so Advent is 
to prepare the world 2,000 years 
later. His message then should be 
the message of Advent now. The 
feelings he aroused in people’s hearts 
twenty centuries ago are the senti- 
ments which Advent should awaken 
in human souls now. 

And how people felt when they 
listened to John can be gathered from 
what he said to them: “Repent ye, 
for the Kingdom of Heaven is at 
hand!” (St. Matthew 3:2.) Repentance! 
Sorrow! That is what a person needs 
in his heart first of all if he wants 
to prepare for Christmas in the right 
way. 

Not a nauseating lot of “Silent 
Night, Holy Night” already during 
Advent; not a profusion of gaudily 
decorated Christmas trees; not a lot 
of extravagant dinners and hilarious 
parties. Advent is not a time for any 
of these things. Advent is a time for 
sorrow; Advent is a season for repent- 
ance. Only a heart that is contrite is 
ready for Christmas when it finally 
comes. 

It needs to be clearly stated, of 
course, what a person during Advent 
should feel sorry about. Sim is the 
word. Man’s joy on Christmas Day is 
not genuine unless it is preceded by 
genuine sorrow over sin, the sin that 
has ruined all creation. How happy 
God was when He made the world 
and saw that it was perfectly good! 
And how infinitely heartbroken He 
was when all too soon that holy crea- 
tion was marred by transgression! The 
world has failed God. 
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And we have failed Him. Christ- 
mas came here on earth, not only be- 
cause of the evil in the world in gen- 
eral, but also because of the evil in 
our own lives in particular. And we 
need to repent of the evil: to ack- 
nowledge it with burning cheek, and 
confess it on bended knee, and lament 
it with contrite heart. 

So let us not sing our Christmas 
carols yet—during Advent. First let 
us take the time (the full time of Ad- 
vent’s four weeks) to see the utterly 
ugly side of Christmas: the wicked- 
ness of which we are guilty. 

And let us in our Advent contem- 
plations see, not only the ugly side, 
but also the shameful side. Let us 
also feel sorry for that: the shame 
that Christ had to endure in order to 
make Christmas a blessed reality. 

When John the Baptizer declared: 
“The KINGDOM of Heaven is at 
hand”, he meant The KING of Heav- 
en—HE is at hand; HE was born at 
Christmas! The infinitely glorious 
Son of God, adored by all the hosts 
celestial—what majesty was His! And 
leaving it all: to be conceived within 
the womb of a mere human being; to 
be born amid the refuse of a stable; 
to live in utter poverty and humili- 
ation; and to die on the cross the most 
shameful of deaths! 

Those are the facts of Christmas. 
And those facts call for sorrow in 
our hearts—sorrow that Christ had 
to go through all this for us. 

Small wonder, then, that Advent 
is properly a closed season of the 
Church Year, when activities, especial- 
ly of an unchurchly nature, are re- 
duced to a minimum, and church 
members are urged to reflect more 
than usual upon this blessed fact that, 
though He was rich, yet for their 
sakes Christ became poor, that they 
through His poverty might be rich! 

Christmas was not at all the way 
modern Christmas cards would have 
us believe it: all soft lights and pretty 
clothes. Christmas for Christ was 
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something unspeakably shameful. And 
we should view its shame with gen- 
uine sorrow, for its shame was caused 
by us. 

And if we need any other reason for 
making Advent a time of repentance, 
let us remember our continued sin- 
ning even now. If the Baptizer could 
say to his hearers: “The Kingdom of 
Heaven is AT HAND”, the same can 
be said to us. As a rule it has been 
on hand since earliest childhood. Yet 
how much of a salutary effect has 
it had upon us? How cold is yet our 
love for Christ, how lifeless our de- 
votion to His cause! Plainly, we need 
to be ashamed of OURSELVES. 

Therefore no joyful Christmas 
carols yet—during Advent—until we 
bow our stiff necks and bend our 
proud knees before The Lord’s throne, 
and say: “God, be merciful to me, 
a sinner!” 

Why is it a tradition to dress the 
altar during Advent in the color of 
violet? Because violet is the color of 
contrition. Get into the true Advent 
spirit by heeding the call: “Repent 
ye, for The Kingdom of Heaven is 
at hand!” 


II. CONFIDENCE 


It needs to be emphasized again 
that the world’s preparation for 
Christmas is both elaborate and super- 
ficial. There is no need to elaborate 
upon the fact that it is elaborate; the 
world is lavish in the attention it 
gives to Christmas, in the time it de- 
votes to it, in the money it spends 
on it. But the world makes ready for 
Christmas in a superficial way: it 
deals only with the body, altogether 
ignoring the soul; and so it should 
not be surprising to find that such a 
preparation for Christmas is attended 
by no spiritual blessings. 

It needs to be said further that the 
world’s preparation for Christmas is 
not only superficial; it is also artificial. 
It is superficial because it has no 
depth; because it does not go to the 
root of the matter, which is sin. Un- 
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less a person realizes that sin com- 
pelled Christmas to be, he is still far 
from understanding what Christmas is 
all about. But just as tragic is the fact 
that the world’s preparation for Christ- 
mas is artificial. It is as make-believe 
as Santa Claus. Why is the world so 
happy at Christmastime anyway? 
What does it have to be happy about? 
What does it believe about Christ- 
mas that gives it a cause to be happy? 
When the world prepares for Christ- 
mas, it actually, for all its feverish 
chasing around, does not know what 
it is preparing for! 

Christians should therefore avoid 
preparing for Christmas the way the 
world does. They should be guided 
in their preparation by the mind of 
the Church, their wise spiritual 
mother. She points to John the Bap- 
tizer, and tells them to follow his 
advice during the Season of Advent. 
The way he told people to get ready 
for the coming of Christ 2,000 years 
ago is the manner in which they 
should get ready for Him today. 

First, by means of repentance, as 
was stressed above: by sorrow over 
sin. And secondly (and this is the 
burden of this present discussion), 
by means of faith, a preparation im- 
plied in the Baptizer’s beautiful state- 
ment: “Behold the Lamb of God, 
which taketh away the sim of the 
world!” (St. John 1:29). In this re- 
mark Blessed John calls out: “Behold! 
See! See Christ for what He really 
is! Believe in that which was accom- 
plished through Him! Then, when 
you behold Him lying in the manger 
of Bethlehem, you will behold Him in 
the proper way!” 

When John the Baptizer points to 
Christ and says: “Behold the Lamb 
OF God”, that means first of all 
the Lamb who IS God, just as “the 
City of Detroit” signifies that city 
which is Detroit. Unless you believe 
that the Christchild is Immanuel: 
God with us, God manifest in the 
flesh, you are by no means ready for 
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Christmas. Then the heart of Christ- 
mas is not yet in your heart. And 
whatever joy you may feel at Christ- 
mas, it is an artificial joy: a happiness 
without a soul. 

For one thing, look at the deity of 
Christ from the standpoint of Joseph. 
The world features him at Christmas- 
time. But does the world understand 
what part he played in the Christmas 
Drama? There is reason to believe 
that it makes too much of him. Was 
he the father of Jesus? Answer: No! 
He played no part whatever in the 
conception of Jesus Christ. In fact, 
as Scripture relates, he was surprised 
to find that the woman he had chosen 
as his wife was pregnant; he was sur- 
prised because he had never been 
carnally intimate with her. When 
Joseph is portrayed on Christmas cards 
as standing beside the manger, he 
does not stand there as the father of 
Him who lies within that manger. 

What was he, then? Answer: He 
was the foster-father, the step-father, 
an adopted father. He was, in simple 
language, the guardian of Jesus, His 
protector, the one divinely appointed 
to take care of Him—all that, but 
only that. 

Or look at the deity of Christ from 
the standpoint of Mary. The world 
makes much of her at Christmastime, 
but it does not make enough of her. 
It does not recognize her as the Mo- 
ther of God. That is the singular 
honor which God the Father bestowed 
upon her. When the time came for 
His Son to assume flesh and blood, 
the Father chose to acquire this flesh 
and blood from a young woman 
named Mary. In some mysterious way 
God the Spirit came to her and, with- 
out human male instrumentality, 
caused her Son to be conceived within 
her virginal womb. After the usual 
length of time her Son was then born: 
human, it is true, but just as truly 
divine. 

And therefore just as truly is she 
the Mother of God: the mother of 


6 





God's little Lamb, the mother of the 
Lamb that was God in the form of a 
little child—unless you believe that, 
you will not recognize Him on De- 
cember 25. 

But when John the Baptizer calls 
Christ, “the Lamb of God”, he does 
not only mean the Lamb who IS 
God, but also the Lamb who CAME 
FROM God: the Lamb who came 
here on earth to accomplish God’s 
plan of salvation. And therefore the 
Baptizer is quick to characterize 
Christ as the One “which taketh 
away the sin of the world.” 

It is important to know WHO was 
born at Christmastime; it is just as 
important to know WHY He was 
born. To carry out God's plan of 
salvation; that is why—the exact op- 
posite of man’s plan. 

Man plans to save himself by his 
own good works. His plan revolves 
around the pronoun “I”: “I will live 
a moral life,” he says; “I will do my 
best; I will live by love, by the Gold- 
en Rule, by the Ten Commandments. 
Then I will get to Heaven.” That is 
the world’s plan of salvation; and 
because it is, the world does not at 
all know what Christmas is all about. 

God’s plan of salvation points to 
Christ and revolves around Him. He 
is the Son of God, and therefore God’s 
sinless Lamb. He takes away the sins 
of the world by taking them upon 
Himself, and carrying them to the 
cross, and there eradicating them by 
engulfing them in His holy, precious 
blood. For that very reason He is 
called a LAMB: He was as innocent 
as is such a creature, and He was sac- 
rificed as were those animals in the 
Old Testament. That is why He came 
here on earth: to seek and to save that 
which was lost; and He saved it by 
suffering and bleeding and dying. 
To believe that is to see Christmas in 
the light streaming down from Cal- 
vary’s cross, and to see it that way is 
the only way. 
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No wonder the Season of Advent 
is a penitential season: a season of 
sadness and solemnity! At least it 
should be. Advent is to Christmas 
what Lent is to Easter. Just as a per- 
son’s joy at Easter is not genuine un- 
less he first learns what preceded it— 
namely, Calvary—so his joy at Christ- 
mas is artificial unless he first con- 
siders what followed it—namely, Cal- 
vary. Christmas is not an end in 
itself; Christmas is only the beginning 
of the end. The end was the cross. 
The cross is as much a part of Christ- 
mas as it is of Easter, and Christen- 
dom needs to remember it as much 
during Advent as it does during Lent. 

May the Lord increase our faith 
during the holy days of Advent: our 
confidence in the conviction that Jesus 
Christ is God, who saved us from our 
sins by dying on the cross! 

Ill. CHARITY 


As lavish and intense and prolonged 
as is the world’s preparation for 
Christmas, it is condemned in the 
foregoing in no uncertain terms. It 
is condemned because it is correctly 
characterized as both superficial and 
artificial. Or, to justify such condem- 
nation from another angle, let it be 
said that the world’s preparation re- 
volves around neither Satan nor God. 

The world’s preparation for Christ- 
mas is not concerned with the Devil 
because it chooses to ignore sin. To 
the world Christmas is everything 
pretty, when in reality it is an ugly 
and a shameful thing—ugly and 
shameful because sin is ugly and 
shameful, and sin caused Christmas 
to be. Christmas is God’s solution to 
the problem of sin in every human 
life. When the problem is minimized, 
the solution is likewise underrated. 
And thus it becomes clear that the 
world, for all the money it spends on 
Christmas and all the time it devotes 
to it, does not even begin to give 
Christmas the importance it really has, 


because it does not regard (Pasissmas. _ 
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as the beginning of God's plan of 
salvation from sin. 

Nor does the world’s preparation 
for Christmas revolve around God. 
When the Holy Family is portrayed 
on Christmas cards, the Triune God 
is completely out of the picture. The 
world looks upon Joseph as the father 
of Him who lies there in the manger, 
and thus God THE FATHER is 
totally ignored. To the world Mary 
conceived her child like any other 
mother, and thus the work of God 
THE SPIRIT is disclaimed. And the 
Christchild to the unbeliever is just 
another child, and not truly God THE 
SON. Though the world sings in the 
old familiar carol: 

“Son of God, love's pure light 

Radiant beams from Thy 

holy face”, 

let no one think for a moment that 
the world means what it sings. The 
words are there, and so the world 
repeats them; but it does not believe 
them any more than when it sings: 
“My bonnie lies over the ocean.” 

But if the world’s preparation for 
Christmas does not revolve around 
God or Satan, neither does it revolve 
around man. It revolves solely and 
completely around self. It is, there- 
fore, completely selfish. And that is 
one more reason why it gains neither 
God's approval, nor the approval of 
His Church. 

When John the Baptizer prepared 
mankind for the coming of Christ 
2,000 years ago, the first thing he 
stressed was sorrow: sorrow and con- 
trition over sin. Then he emphasized 
faith: faith in Christ as the Son of 
God and the Saviour of the world. 
These two things, contrition and faith, 
the Bible sometimes combines in the 
one word “repentance.” And now 
the third thing which The Baptizer 
stressed: fruits — deeds — works: 
“Bring forth fruits meet for repen- 
tance!” (St. Matthew 3:8). As The 
Revised Standard Version of the Eng- 
lish. Bible—puts—it: | “Bear fruit that 
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befits repentance.” The American 
Translation: “Produce fruit that will 
€ consistent with your professed re- 
pentance. 

Now, among these good works 
which result from sorrow over sin 
and faith in Christ, special mention 
might be made, as far as Advent and 
Christmas are concerned, of the mat- 
ter of giving. Giving and Christmas 
are synonymous. But it is apparent 
that the world’s giving at Christmas- 
time is in the final analysis completely 
seltish, and therefore anything but a 
tribute to the greatest Gift of all. 

In the first place, the world’s giv- 
ing at Christmastime is to a large 
extent a mere exchange: a giving of 
gifts to loved ones from whom gifts 
are received in return. There is a 
studied calculation behind the world’s 
charity: “Who is going to give me 
something, and how much will it be 
worth?” Let not that kind of charity 
be dignified with the word “Christ- 
ian.” That kind of giving has nothing 
to do with repentance or Christmas. 
That is value given for value received. 
That is a kind of business transaction, 
and nothing more. 

Giving according to the Christian 
ideal is just the opposite: a giving to 
anyone, whether he is especially loved 
(and lovely) or not, simply because 
he is a neighbor, whom God wants us 
to love as we love ourselves; and a 
giving without an expecting: charity 
without hope of return. That is how 
God gave at Christmastime. When 
the Father gave His Son to be born 
of the Blessed Virgin, that was not a 
gift to friends, but to enemies. And 
what could He hope to receive from 
man in return for the most precious 
Gift of all! 

God gave to all men, freely, without 
price; and for us to give at Christmas- 
time in any other way may be a 
matter of good public relations, but 
hardly a matter of religion. 

But at this point you may feel con- 
strained to protest. It is unfair, you 
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say, to declare that the unbeliever only 
gives to loved ones at Christmastime, 
and always with hope of a gift in 
return. Many worldly people support 
charities at Christmastime without 
knowing who is helped by them, and 
without receiving compensation for 
their efforts. Hence it is unkind to 
say that the world’s giving is always 
selfish. 

At first glance it might seem so. 
But the opposite becomes apparent 
when we reflect upon the number of 
religions in the world. We are ac- 
customed to thinking that there are 
many kinds of religions, but when all 
is said and done, such is not the case; 
there are actually only two religions 
in the world: the religion of grace 
and the religion of works. 

The religion of grace is the Christ- 
ian Religion when it is taught in all 
its truth and purity. According to it, 
Heaven is a gift of pure grace. Christ 
made every human being eligible for 
it by living a holy life and dying a 
dismal death for him. That is why 
He came to earth; that is why He was 
born at Bethlehem; that is why the 
angels sang: “Unto you is born this 
day in the City of David a Saviour”. 
that is why He ended his life’s work 
with the statement: “It is finished.” 
Simply to believe that fact gives a 
person eternal life. 

The religion of works is just the 
opposite. Man does not look to Christ 
for salvation, but to self, to his own 
worth, to his own deeds—to his own 
charity, if you please—in order to get 
to Heaven. And so the unbeliever fills 
Christmastime with much giving that 
on the surface looks very unselfish. 
But actually he gives in the hope that 
God is watching and keeping record, 
to the end that, when the books are 
opened and the accounts settled, He 
will say: “You’ve done enough to 
merit eternal life.” 

Let us beware of giving in such a 
spirit. “By the works of The Law shall 
no flesh living be justified.” “By 
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grace are ye saved through faith, and 
that not of yourselves: it is the gift 
of God, not of works, lest any man 
should boast.” Our giving must re- 
sult from repentance: from sorrow 
over the fact that what we do is sin- 
ful and from faith in the fact that 
Christ has done everything for us. 
Our giving must result from love: 
love for God, who so loved the world 
that He gave His Only begotten Son, 
that whosoever believeth in Him 
should not perish, but have everlast- 
ing life; and love for our fellowman, 
who was made in God’s image. 

We all have enough of the world in 
our hearts to be warned against the 
world’s charity at Christmastime. Let 
us give without discrimination; let us 
give without hoping to get; let us 
give out of gratitude that Heaven has 
been won for us through Christ. Then 
we will be bringing forth fruits meet 
for repentance. 


CONCLUSION 

It is distressing to see that the 
Church of modern times is fast losing 
the true spirit of Advent. Many of 
her parishes, without a qualm of con- 
science, are discarding their special 
devotions; many new missions are not 
instituting them. Wedding celebra- 
tions and secular activities are not in 
the least restricted. Christmas concerts 
and pageants in profusion dissipate 
the Advent atmosphere. 

The true Advent spirit can be pre- 
served in the Church only if the in- 
dividual member in it is resolved to 
cultivate it as a voluntary discipline in 
his own personal life, on the one 
hand, by refusing to participate in 
functions which destroy it; on the 
other, by devoting himself during Ad- 
vent to more public and private wor- 
ship. 

There is no need to add that the re- 
sult of such discipline in his own 
spiritual life will for the conscientious 
Christian in itself be reward enough. 


Praying Through Advent 


Charles D. Moser 


Some theologians speak of Advent 
under three distinct designations of 
time. They note that Christ bas come 
to earth “in likeness lowly” and that 
He has endured the death of the cross. 
They, further, confess that He shall 
come to “judge both the quick and 
the dead.” This is the first and last 
Advent as the New _ Testament 
speaks of the manner in which Christ 
comes. 

The third distinction is a kind of 
“middle Advent,” between the flesh 
and glory comings of our Lord. It is 
the visitation described in the Re- 
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formation hymn: 

“Still He comes within us, 
Still His voice would win us. 
From the sins that hurt us; 
Would to truth convert us 
From our foolish errors 
Ere He comes in terrors.” 


This poetic version of an Advent 
which is realized in Christian faith 
is not the “inner witness” of the ex- 
treme mystic or the ultraquietist; it 
hails the Christ Who comes and 
speaks in Word and Sacrament. 
Christ, Servant and King, is in the 
midst of His people. And the tfe- 
deemed, contemplating His birth, can- 
not put out of mind that the Babe of 
Bethlehem is the Lord of Glory. In- 
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deed, the Church of Christ rightly 
understands the Nativity of her Lord 
in the light of His saving work on 
Calvary, even as the Church in Advent 
looks toward the Christmas Eucharist 
which celebrates at once the hope of 
cradle and cross in greeting the Lord 
of Yesterday, Today and Forever. 

Advent, then, has the immediate 
mood of the tension of the interim 
era .of Word and Sacrament when 
Christ stirs the hearts of the faithful, 
through the work of the Holy Spirit, 
to 2 repentance and expectancy we 
could not otherwise know. In many 
ways, the Advent season is a symbolic 
miniature of the era of grace we now 
inhabit. And while we describe the 
penitence and anticipation we feel 
at this season in the language of 
patriarchs and prophets, it is the voice 
of our Lord which speaks out, span- 
ning time and circumstance to say: 
“Watch and pray, lest ye enter into 
temptation!” Christ comes and walks 
through the Vineyard at Advent-tide 
shaking sluggish souls alive to the 
evils of world, flesh and devil. 
Through the Word and Sacrament, 
He would make us aware of the awe- 
fulness of sin and the wonder of 
God's grace. 

“And that knowing the time, that 
now it is high time to awake out of 
sleep; for now is our salvation nearer 
than when we first believed. The 
night is far spent, the day is at 
hand .. .” This is the call of our 
Lord who comes to rejuvenate hard- 
ened hearts in the school of His love 
and holiness. And so we pray: “Stir 
up our hearts, O Lord, to make ready 
the way of Thine Only-begotten Son 

’ Bishop Butler's warning that 
“passive impressions, impulses which 
are not acted upon, grow weaker with 
repetition” is the deadly disposition 
which Advent seeks to defeat. If the 
workman does not daily respond to 
the rising bell, he soon becomes deaf 
to its insistent call. In the tension, set 
up on the one hand by an awareness 
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of the terrors of this world’s night, 
and on the other by the joyous ex- 
pectation of the coming of the King 
at break of day, the Christian is made 
sensitive to the need and condition of 
his soul. And in that circumstance, 
the Church in Advent calls him to 
“put on the Lord Jesus Christ, and 
make no provision for the flesh . . .” 
This is the right direction for a parish 
program for Christmas to take. 

In the past few years, we have 
seen the attempts of a rather pathetic 
piety to redeem the Christian Christ- 
mas from an overgrowth of commer- 
cialism and hypocrisy. A movement 
has grown out of this deep desire for 
better things, supported by many 
groups, to “put Christ back into 
Christmas.” The gesture is, at present, 
chiefly guided by human intuition. 
It strives to restore the “true Christ- 
mas spirit” by encouraging the display 
of Nativity scenes rather than those 
of Santa’s Toyland. It glowers at any 
use of the abbreviation “Xmas.” It 
lobbies for the imprinting of re- 
ligious themes on Christmas cards and 
in newspaper releases. In many com- 
munities it has replaced the triumph- 
al entry of jolly Old St. Nick and his 
elfin entourage with a reverent pro- 
cession of Nativity floats. And it 
must be admitted that the restoration 
of the Nativity theme to Christmas 
is a blessed improvement. But it is 
not the complete preperation which 
Advent enjoins on all Christians. In 
Advent, the Church preaches that 
Christmas Christians need to be “put 
back into Christ.” The Nativity scene 
is still just a frame for the living 
Christ who must be known if the 
miracle of the manger is to commun- 
icate faith to men. 

Otherwise, the sentimental journey 
to a time-spot in history, will end 
with the ironic question: “Why could 
we not have Christmas all the year?” 
The answer of the Scriptures is that 
there’s a Good Friday in God’s plan, 
and an Easter, Pentecost, Ascension 
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and final consumation and bliss of 
the Kingdom. The means by which 
Christmas may be transformed from 
a pretty picture to a real experience 
of faith is plainly through a persistent 
practice of prayer. Prayer is the ave- 
nue to spiritual realization. By prayer 
the believer comes to know God per- 
sonally. And as he prays through the 
liturgy of the Church, in union with 
God and His angels and saints and 
the Holy Christian Church, he will 
not tend to over-exaggerate the Nativ- 
ity in its relation to the complete 
revelation of God in Christ. 

One of the signs of shallowness in 
the popular piety of our times is the 
vast deceit prevalent in the matter of 
prayer. We intimate a promise of 
prayer in get-well notes and in pious 
exhorting of the troubled without the 
slightest intention of ever supporting 
our pledge with actual petition. We 
purport to be a company of suppliants 
at the Mercy Seat but many are really 
spiritually deaf and dumb. Moreover, 
much of the popular prayer prose 
which passes about today is directed 
to “someone up there.” All of which 
gives a ring of terrible condemnation 
to the words of the Saviour: “Ye have 
not, because ye ask not!” 

Assuredly, the intensification of the 
Christian’s prayer life will be activated 
by the preaching of the Word in Ad- 
vent. A parish preaching mission with 
the Baptist’s themes central rather 
than a set of prize sermons cherished 
by the missioner, would be a powerful 
prelude to a holy Nativity-tide. But 
to prepare the hearts of the people of 
this age so completely to celebrate the 
Word at Christmas would also de- 
mand a mighty prologue of prayer. 

This year, dozens of publishing 
houses deluged pastor’s desks with 
little books of Christmas devotions 
for the family. They are like dead 
leaves fluttering to dry earth. Devo- 
tion is never merely a matter of 
printing! We shall not enlarge the 
ever-so-small circle of the saints who 


practice private prayer, simply b; 
producing mountains of literature. 
The Church must teach people to 
pray! And this must be done over 
again for each generation. 

The perennial pulpit dunning 
weekly worshippers often have poured 
on their heads is usually as unrealistic 
as the examples preachers use to push 
the plan. Sooner or later in the ex- 
hortation the ‘“Cotter’s Saturday 
Night” is pictured in the manner of 
the dreams called up by Dicken’s 
Ghost of Christmas Past. Few of us 
know a Highland shepherd; Saturday 
night is certainly not what it was; 
and if the exhorter would consider 
the conception of Scripture which 
gave birth to that particular family 
rite, he would think again before 
commending it to a Lutheran home. 

We should abandon all melancholy 
fixation on the prayer forms of other 
days, and let Christ teach us to pray 
here and now. 

All of the signs of our times point 
to the opportunity for Christian peo- 
ple to rediscover the art of prayer at 
Advent time. 

Some parishes have established a 
daily morning hour for prayer during 
the Advent season. It is usually made 
convenient to business people, school 
children as well as housewives as they 
go to their day’s work. The morning 
office includes a reading of prophecy 
and the congregation is invited to ask 
intercession for individual need. 

Of greater benefit to the parish is 
the mid-week Advent evening service. 
The parish with a concern for the 
spiritual emphasis of the holy Nativity 
should hold Wednesday evening pray- 
er meeting. There’s a good name to 
be saved from an unworthy reputa- 
tion! The revivalistic “prayer meet- 
ing” never was any such thing! It 
usually was a protraction of the Sun- 
day sermon especially adapted to 
the more tender emotions of the 
choice saints. Such prayers as were 
employed were sermons—no less! 
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But why not a genuine prayer 
meeting Wednesday nights in Ad- 
vent? An evening office could then 
be read. After the benediction an in- 
formal, direct address would be given 
concerning the various forms of 
prayer. Especial attention could be 
given to the disciplines persistent 
prayer requires. Then the congrega- 
tion would actually offer intercession 
and petition as requested by the mem- 
bers of the congregation. This quiet 
observance of the Expectant Church 
at prayer can bring the worshipper to 
realize the Presence of Jesus Christ 
in the midst of His Church as Priest. 
And praying through their prepara- 
tion for a holy Christmas, they may 
realize that the Mediator is making 
His own preparation for His Second 
Advent. 

This week-night Advent prayer 
may be used effectively to give an 
honest name to family devotions. If 
families can be brought together of 
an Advent evening for family prayer, 
they may be encouraged, quiet natur- 
ally, to continue in prayer in their 
own homes. 

Advent is also a propitious time for 
a re-examination of the liturgy as the 
prayer of the Church. This study may 
be presented to the congregation in 
special mid-week hours as learning 
to speak the language of faith, not as 
an exercise, but as real conversation 
with God. Then too, the Nativity as- 
pects of the service may be studied. 
In this framework, Christmas will be 
viewed in its proper proportion as 
one season of the Church Year. 








Advent wreaths, Advent Calendars, 
Advent Scripture Houses have ap- 
peared in great abundance in Chris- 
tian communities lately. These are all 
devices for teaching children the my- 
steries of the faith concerning the 
coming of Christ. Used merely as 
December decoration, as better-hous- 
ing magazines suggest, they condemn 
the house of abuse and neglect of the 
things they were meant to convey to 
needy souls. One of the saddest sights 
in Christendom is that of a creche or 
a crucifix which as an ornament serves 
as a grave marker of a faith that has 
died. 

It should be plain in these critical 
days, when all shallow hope wears 
thin, that every child of God needs to 
lift heart and mind to Father, Son 
and Holy Ghost many times a day 
to preserve his faith and life. We do 
well to encourage the faithful to re- 
examine the familiar fundamentals of 
the Christian life this Advent with a 
view to quickening what faith we 
have and feeling the truth of Christ's 
religion. He will direct the forms of 
action our faith must take. Private 
devotion consisting of the Collect for 
each week in Advent (said at least 
once a day) the major antiphons for 
Advent, the Lord’s Prayer and sug- 
gested intercessions together with a 
guided meditation on Holy Scripture 
should be printed in a parish prayer 
folder. Then from trains, and streets, 
homes, factories, schools, hospitals 
and ships at sea will ascend to God the 
prayer of hope: “Even so, come Lord 
Jesus!” 


“Et Incarnatus Est” 


Down from resplendent glory which He shared 
Eternally with God the Almighty King, 

Of never-ending light and love the Source; 
And with that Holy Paraclete divine 

Blest Sanctifier of the chosen seed; 

The Image of the gracious Father's face 
Came from effulgent realms of endless day, 
Where all the blest their alleluias sang, 
Chanting in unexpressive ecstasy 

The triune splendor of God’s majesty; 

To our dark world enslaved by sin’s fast chains, 
Forgetful of the light it once had known 

But long since had extinguishéd through pride 
Which spurned the sway of those commandments ten 
And, in rebellion turning from the light, 

In grossest darkness was content to dwell. 


In utter condescension passing thought 

The eternal Son took on Him mortal flesh, 

Incarnate of a Virgin undefiled 

Who brought Him forth within the House of Bread. 
Behold Him there, the mighty Potentate 

Through whose omnipotence the worlds were made, 
The great Creator, with His creatures one, 

Now lying helpless where the cattle fed: 

No regal pomp surrounds this little Child 

But swaddling clothes, which in simplicity 

Proclaim the purpose of this lowly birth. 

His only throne a manger rough and bleak, 

Of splintered wood, which darkly thus foretells 

A death upon an even starker rood 

Where, left by all save few companions true 

And her who now in adoring mother love 

Smiles on her new-born Son, through Whose offense 
Her heart would be most sorely piercéd through. 


Welcome Thou meek and tiny manger King! 
Our hearts invade, as once this world of woe; 
Enter in grace where beasts too often dwell 
That we may feast upon Thee, offered still. 
Thus nourishéd with vivifying bread, 

Thy very Body, broken for our sin, 

May we be bound with cords of lasting love 
That we may ne'er forget Thy agony 

Nor be afraid the offensive sign to bear 
Before a world that hates, rejects Thee still 
O Savior and Redeemer of mankind. 


—Wayne E. Johnson 





Wayne E. Johnson is a student at Chicago Lutheran Seminary, Maywood, III. 
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Credo Ecclesiam — 


Of The Church Today 


Translated by Fred H. Lindemann 


Ill. UNAM 


1. The unity and identity with the 
Holy Spirit determines the unity of 
the Church over against human cen- 
tralism and human self-will. 


The images of the New Testament 
picturing the Church do not speak of 
the Church in the sense of the mathe- 
matical singular number. They are to 
be understood in the sense of unique- 
mess and peculiarity. The plural 
(ecclesiae) can therefore be used only 
in the sense of various local and tem- 
poral impressions of the one Church. 
Their differences always meet correc- 
tion in identity with the same Triune 
God and therefore also in worship 
and confession. We are forbidden to 
abandon the efforts in the interest of 
the unity of the Church and to be 
satisfied with the exclusive correct- 
ness and sufficiency of our viewpoint 
or “approach” in the face of the dis- 
union. 

The increase of the Church through 
the ages presupposes a change through 
which, however, her unity and con- 
tinuity was never destroyed. She lives 
as an identical force over the ages 
by virture of the Spirit promised 
her. Her unity depends not upon the 
unity of her members, but this unity 
is an obligation springing from the 
oneness and a mark of the true 
Church. There are many gifts but one 
Spirit. Also for us the criterion for 
the one true faith is that this faith is 





The Rev. Fred H. Lindemann is the 
author of “Till He Come” and other books. 
His distinguished parish ministry was car- 
ried on in St. Paul, Minn., and Buffalo, 
Long Island City, and Chappaqua, N. Y. 
Credo Ecclesiam is the manifesto of the 
St. Michael’s Brotherhood in Germany, and 
is translated and reprinted by permission 
of the superior of the Brotherhood, the 
Rev. Erwin Schmidt. 
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what was believed always, everywhete, 
and by all (quod semper, ubique et 
ab omnibus creditum est, Vincent of 
Lerins). 

2. The universal Church is not 
without the congregation, and the 
congregation is not without the uni- 
versal Church, 

While the Roman Church, influ- 
enced by worldly philosophical teach- 
ings (universalism), derives the en- 
tire life of the Church from the 
supreme point of the papacy (univer- 
sal episcopate), we have permitted 
the universal Church to be divided 
into innumerable state churches, na- 
tional churches, sects and congrega- 
tions, and we were content with this. 
But according to the Scriptures the 
Lord lives in the whole Church in the 
same manner as He does in every 
congregation assembled in His Name 
for worship. This does not mean that 
every individual church and congre- 
gation can exist by itself, but exactly 
the opposite. The total Church is not 
without the congregation, and the 
congregation is not without the total 
Church. The same is true also of the 
relation of a part of the Church and 
the universal Church.’ 





™He (Luther) sees the life of Christ- 
endom from the one side in the vekumene 
and accordingly makes proposals for a 
general free council (Von den Konziliis 
und Kirchen 1539); from the other side 
he sees it in the congregation, in which 
the Gospel is preached in purity. But for 
him the congregation is not a constituent 
element in the sense of the so-called con- 
gregational principle, although Lutheran- 
ism in particular was fundamentally open 
to the presbyterian and synodical element. 
These spheres Oekumene and congregation 
are fundamentally free and independent 
over against the worldly government." 
(Wolf, Die Einheit der Kirche im Zeugnis 
der Reformation in “Peregrinatio,’ p. 


166.) 






Therefore the Roman teaching is to 
be rejected which, contrary to the 
Holy Scriptures and the order of the 
ancient Church, denies the congrega- 
tion the constitutional rights (papal- 
ism) which flow from the active 
participation in the celebration (con- 
celebration ). 

The opposite false teaching is like- 
wise to be condemned that the Church 
builds herself up from within the 
congregation (congregationalism as 
principle, not as denomination), 
which also the old Reformed Church 
expressly refused to accept. (French 
National Synod of Charendon, 1644). 
The unity of the Church precludes all 
sovereignty of the individual congre- 
gation and the construction of the 
Church as a union of independent 
congregations. The thesis of the 
Prussian Church Order of 1921 and 
of other church orders, that, “the 
Church builds itself upon the con- 
gregation”, reverses this basic fact into 
the opposite. The unity of the Church 
likewise precludes the sovereignty of 
every territorially limited part of the 
Church (“state church”). No congre- 
gation, no part of the Church, no 
state church lives without the spérit- 
ual and legitimate reciprocal relation 
to the universal Church.? 

The episcopal office represents the 
unity of the Church when it exists not 
only in the superintendence of such a 
state church but in the ecumenical 
communion: “anus episcopus—nullus 
episcopus.” No synod or church as- 
sembly therefore has the right to 
elect bishops for itself without the con- 
currance of other bishops not only at 
the ordination but also at the election 
itself, as ordered by the ecumenical 
council of Nicea (Canon IV). The 
Reformers also appealed to this order 
and to the ecumenical communion of 
bishops against the omnipotence of 
the papacy (Smalcald Art. 70, 71, 
Tractatus de potestate et primatu 
papae, VII); but they permitted this 
binding communion to diminish to a 
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mere formal participation of other 
bishops at installations. 

The unity of the Church also obli- 
gates to observe carefully the remain- 
ing remnants of universal Christian 
church rights, as they may be found 
above all in the mutual recognition of 
properly administered Baptism, in the 
use of the canon, in the confessions 
of the ancient Church and, up to a 
certain degree, also in the recognition 
of the office. 

3. The effectiveness of the service 
to God binds the Church into unity 
and separates the spirits. 


Victory over a decadent system of 
state and national churches is the ar- 
dent wish of many Christians. How- 
ever, a narrow particularism still rules 
and the encroaching unity remains 
unbinding. A strong and living cur- 
rent of ecumenical thinking is absent. 
This is not surprising. Waters flow 
down, not up. Not we create the unity, 
but it unites us. The more effective 
the holy mystery is among us, the 
more it will unite us over and beyond 
historical barriers. We are to permit 
the peculiarities of the forms of life 
and of the expression of thought to be 
bounded by the effectiveness of the 
worship life we have experienced. 
We are to make true the sentence: 
“Welcome one another, as Christ has 
welcomed you, for the glory of God.” 

“Confession” designates a historical 
place within the one Church; confes- 
sionalism means the attempt to fix 





2“Decisive is neither the conception of 
the ecclesia invisibilis nor that of the 
congregation alone. Both conceptions rele- 
gate into sectarianism and if so isolated 
are absolutely unreformed: particularly the 
premise of the building up the Church 
upon the congregation, from beneath. 
According to the conception of the Re- 
formation, not the congregation consti- 
tutes the Church, but the Word of God 
effectually applied ‘from above, which 
at the same time prevents that only the 
formal continuity be regarded while the 
Catholicity is emphasized.” (Wolf, ibid, 
p. 171). 
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this concrete place absolutely and it 
thereby denies the unity of the Church. 
It is a form of sectarian thinking that 
proceeds not from the whole but from 
the individual and confuses unity with 
uniformity. In this sense the most 
significant attack on the unity of the 
Church is the claim of the Roman 
Church that she is the Church, beside 
which there may be men under grace 
but no Church. 

Nor all differences in theological 
opinions regarding doctrine are divi- 
sive of the Church; rather, a certain 
freedom as to forms of thought, lan- 
guage and liturgy is an essential part 
of churchly unity. For there is no 
doctrine, also no “pure” doctrine, in 
and by itself; all doctrine, moreover, 
has as basis communion in the holy. 
Once again the unity of the Church 
demonstrates itself in this that the 
lex credendi is the lex orandi. 


IV. SANCTAM 
1. The Church can be “holy 


Church” only when she in like meas- 
ure avoids theocracy and submission 
to the state. 


The holiness of the Church de- 
pends not on the quality of her human 
representatives but in defiance of their 
human nature, on the decree of God, 
who uses the Church as sphere and 
workshop for His mysterious public 
activity. She is always an alien body 
in the world, she is for the world but 
not of the world. She is holy because 
she has in her midst the revealed 
mysteries of God. 

The confounding of public with 
publicity and popularity has taken 
from our churches the dimension of 
the sacred mystery almost completely. 
Holiness and consecration make their 
appearance almost solely as presump- 
tuous human pretension. Ethical ideas 
take the place of the holy. In some 
such way our conception of the marital 
relation lost the character of mystery 
ascribed to it in the Letter to the 
Ephesians. We knew how to define 
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very sharply the boundary of pagan 
secularism but were unable to show 
plainly the corresponding boundary 
of a profanation and emptying of all 
areas of life. 

The Church is always exposed to a 
twofold temptation of losing her 
holiness and with it, the presumption 
of her service to the world: either 
she imagines she must lead the world 
ad majorem dei gloriam and therefore 
strives after authority and the securing 
of it by worldly means, or she acco- 
modates herself to powers recognized 
by the world, yields to them areas 
regarded as unimportant and exter- 
nal, and withdraws behind her spirit- 
uality and inwardness. Every one of 
the historic churches is preeminently 
exposed to one of these temptations 
according to her peculiarity and has 
in some degree succumbed to it. 

Neither can the danger of failing 
in performance of the Church’s task 
be avoided by turning away from one 
temptation into the path of the other. 
In this way the Lutheran Reformation 
escaped from the Babylonian Capti- 
vity of the secularized Papacy only to 
become captive to the system of state 
and national churches, from which 
we must finally free ourselves today. 
In the Church so recently freed from 
political powers the constraining idea 
is spreading that there must be con- 
tinual political activity. 

2. The service of the holy Church 
to the world requires the indepen- 
dence and the spiritual character of 
her order. 

The holiness of the Church and her 
service to the world demands her 
mental and legal independence. For 
this reason all service in the Church 
is spiritual ministry and to be ranked 
as such. 

The twofold temptation pictured 
above confronts the Church also in 
the question of her right. Some have 
always believed that with the divine 
right of the Church they must defend 
comprehensively, consistently, yes to- 
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tally God's right in all spheres, (hie- 
rarchical or prophetic theocracy). 
Others, terrified by the encroachments 
upon the worldly government and a 
flood of abuses, have looked for the 
solution in the limitation of the “di- 
vine right” within narrow spheres of 
“what is mecessary to salvation” 
(Lutheran Reformation) or in the 
complete denial of any divine right 
of the Church (modern). 

All three conceptions have pre- 
pared the way for the secularization 
of the Church by power as by renun- 
ciation of power, from omnipotence 
to dissolution, from false holiness to 
profanation of the Church. Not only 
by force from without but also by 
their own denial from the beginning 
the evangelical churches were aban- 
doned to worldly power. So in the 
nineteenth and twentieth century the 
attempt became possible to dissolve 
the Church consciously into the state 
(idealism, national socialism). This 
original denial by abbreviating the 
teaching regarding the Church has 
never been admitted openly or gen- 
erally. To this impenitent appeal to 
the sufficiency of one’s own particular 
tradition belongs the assertion that 
the teaching of the Reformation occu- 
pies the true middle ground between 
false, pagan secularism and profana- 
tion of the holy. However, that in 
historical effectiveness the Church 
could be secularized in such measure 
on the one side, that is, had and has 
an exposed flank, shows that her 
teaching on this point has not been 
developed fully. 

The differentiation between “di- 
vine’ and “human” right in the 
Church (a scholastic division of an 
idea) is of no help to us in the solu- 
tion of this problem. Rather, we must 
recognize the boundaries within which 
the peculiar right of the Church un- 
folds itself—they are defined by the 
two temptations described above. 
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Furthermore, the Christian does not 
live in the Church according to two 
different rights, at one time under 
the authority of the Word and at an- 
other or as an associate in the right. 
Rather, under the claims of the reve- 
lation both form a unity, whereby the 
ordinances of the Church vary as to 
the closeness of their connection with 
the task of the Church and therefore 
must be administered differently. 

3. The sanctification of the Chris- 
tian is the conformation of the whole 
man to the image of Christ. 


a) The holiness of the Church is 
the reason for the Biblical usage 
which speaks of all faithful Christians 
as the saints of God. This holiness, 
however, is a dynamic process by 
which the whole man is sanctified ac- 
cording to spirit, soul and body. 

b) This sanctification must not be 
mistaken for ethical improvement 
through moral effort (ethical ideal- 
ism), but it effects the “building up” 
of the whole man according to Christ’s 
image, which shows itself always and 
perforce in the two forms of turning 
from powers that oppose God (asce- 
ticism) and in the positive permea- 
tion of whole by God’s love, the 
exercising into Christianity (institu- 
tio, exercitium). 

c) The holiness of the Church ex- 
presses itself also in drawing upon all 
creation (space, time, light, color, 
tone) in the performance of the 
Service, in the beauty of the Service 
as a form of the glorification of God, 
in the reverence that becomes the 
house of God, and in language as the 
vessel of the holy. 

d) Every individual Christian’s 
sharing in the oikonomia ton myster- 
ion is the exact meaning of the uni- 
versal priesthood, in which the “lay- 
man” proves his membership in the 
holy peoples (Jaos). 


(To be continued) 











Saints’ Days in the Lutheran Calendar 


Delvin E. Ressel 








Of the Worship of Saints they teach that the memory of the saints 
may be set before us, that we may follow their faith and good works... 
—Augsburg Confession, Article XXI 








SAINT THOMAS THE APOSTLE AND MARTYR’S DAY 
(December 21) 


Biographical: Greek Tohmas, “twin,” 
equivalent to didymus, “twin.” Generally 
thought to be a native of Galilee, although 
tradition makes Antioch his birthplace and 
Lysia his twin sister. The first record of 
his insistence on literal speech and con- 
crete evidence is in Saint John 14:5: 
“Lord, we know not whither thou goest; 
and how can we know the way?” But 
before this, his great readiness to act upon 
his convictions was indicated by his im- 
petuous exclamation in Saint John 11:16: 
“Let us also go, that we may die with 
him.” Saint Thomas has been immortal- 
ized in Christian hearts, however, by the 
dramatic events on the Sunday after our 
Lord’s resurrection, Saint John 20:20-29, 
the Holy Gospel for this Commemoration. 
Some time later he was at the Sea of 
Tiberias with the Seven and witnessed 
the third appearance of our Lord, this 
time at dawn before a fire of coals and 
roasting fish and bread. In the last in- 
spired record of Saint Thomas, he is 
among the estimated 120 disciples in the 
upper room waiting for the Promise from 
on high, fulfilled on Pentecost. 

Secular historians report that he 
preached the Gospel in Parthia and, ac- 
cording to Jerome, in Persia. According 
to later tradition, he reached India where, 
after converting numerous tribes to Chris- 
tianity, he was pierced with a lance upon 
the command of a heathen king and died 
at Kalamina near Madras. December 21 
is presumably the day on which his relics 
were translated to Edessa in Syria, site of 
his first grave, according to Saint John 
Chrysostom. Ortona, Italy is now regarded 
as his grave-site. 


Blessed are they that have not seen 
and yet have believed. 





The Rev. Delvin E. Ressel is a chaplain 
of the United States Air Force, and holds 
the rank of lieutenant colonel. The series 
of articles on the Saints’ Days first appeared 
in the Lutheran Chaplain. 
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Saint Thomas the Apostle and Ad- 
vent: Here are two liturgical themes 
that appear to defy reconciliation. Yet 
the Church, in the Sacred Mystery 
commemorating this Holy Apostle and 
Martyr, offers for our devout con- 
templation three important pathways 
on which we may follow the faith and 
good works of Saint Thomas im 
Advent. 

The first of these avenues Our 
Blessed Lord Himself opens to us in 
the Holy Gospel for the day. “Thomas, 
because thou hast seen me, thou hast 
believed: blessed are they that have 
not seen, and yet have believed.” 
Throughout this holy season of pre- 
paration for the Nativity of Our Lord 
we have heard good tidings. True, 
our preparation always began with 
repentance. How else could it begin? 
Still, we received an absolution every 
time we heard the refrain, “He comes 
— Advent.” All of these glorious 
promises we have received as did the 
faithful of old, before the Incarna- 
tion, waiting for the Consolation of 
Israel, blessed because, not seeing, 
they yet believed. And now, at last, 
the fulness of the time has finally 
come. Four more days and we shall 
be kneeling before the Child in the 
Manger. As we gaze upon Him then, 
so typically human, so apparently 
weak and helpless, the Church will 
say to us, “There is the Great King, 
the Eternal God: venite, adoremus!” 
Then, verily, we shall need this word 
spoken to Saint Thomas. You may be 






sure the Holy Apostle never forgot it. 
How often, in his missionary travels 
and especially in his baptism of blood, 
must he not have steadied his faith 
upon it. For the times must have been 
many, after the Ascension, when he 
was forced to walk by faith and not 
by sight. May our response to this 
blessed word, especially before the 
Manger, be that of Saint Thomas, 
“My Lord and my God!” 

Another path on which we may 
follow the faith and good works of 
Saint Thomas is in the Holy Eucharist 
itself, the climax of the Commemora- 
tion. Here is the Lamb slain from 
the foundation of the world. The wait- 
ing Israel of God knew Him and 
touched Him in every Pesach—but 
only typically. But today, in this very 
Mass, we stand beside Saint Thomas 
in His very presence and hear Him 
say to #s, “Reach hither thy finger, 
and behold my hands; and reach 
hither thy hand, and thrust it into my 
side: and be not faithless, but believ- 
ing.” (Anciently, the Faithful re- 
ceived the Sacred Host in their 
hands.) Saint Thomas obeyed the 
evangelical command. Shall we shrink 
from following his faith and good 
work here before the altar? Must we 
not also, unworthy as we are, yield a 
believing obedience and touch the 
lifegiving mortal wounds of our cru- 
cified Lord in the Holy Eucharist and, 
touching in eating and drinking His 
teal Body and Blood, permit Him to 
remove the last shadow of doubt from 
our weak minds and hearts? 

Finally, every Holy Mass is properly 
a sacrifice of praise and thanksgiving. 
In the primitive Church this note so 
dominated the service that it was 
called “Eucharist,” that is, “Thanks- 
giving.” Now, on this fourth day be- 
fore the Nativity of Our Lord, we 
have every reason to offer our sacri- 
fice of praise and thanksgiving for 
Saint Thomas. Consider his unusual 
significance for our faith. He has be- 
come a byword as “Doubting 
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Thomas,” yet his doubting has bene- 
fited our faith more than has the 
believing of all the other Apostles! 
For it was his very doubting, with his 
subsequent touching, that has lifted us 
beyond all doubt and anchored our 
faith in the actual, physical resurrec- 
tion of Our Lord! Saint Thomas 
couched and cried out, “My Lord and 
my God!” Our Lord then said to 
him, “Because thou hast seen me, 
thou hast believed.” If now the Apo- 
stle saw and touched the Redeemer, 
why did He say, “Because thou hast 
seen me, thou hast believed”? Be- 
cause Saint Thomas saw differently 
than he believed. For the Godhead no 
mortal eye can see. Saint Thomas saw 
the Man Christ and confessed His 
deity in the words, “My Lord and my 
God!” In a few days we shall see a 
Child in the Manger of Bethlehem. 
But He is as truly God as the resur- 
rected Man whose glorified wounds 
Saint Thomas, thirty-three years later, 
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THE SYMBOL OF ST. THOMAS includes 
the traditional spear and carpenter's square. 
Tradition says he built a church in India 
with his own hands. 
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was commanded to touch. Let us, then, 
offer our sacrifice of praise and 
thanksgiving to God for Saint Thomas 
and, by his example, learn to believe 
even now when we are not yet privi- 
leged to see with the natural eye. 


Almighty and ever-living God, who 


through the Word of Thy Son didst 
nuightily strengthen the faith of Thine 
Apostle Saint Thomas: by the same 
Word keep us ever steadfast in the 
faith unto our end; through Jesus 
Christ, Thy Son, Our Lord... — 
Collect for Saint Thomas the Apostle’s 
Day. 


SAINT STEPHEN THE MARTYR’S DAY 
(December 26) 


Biographical: Greek Stephanos, “crown.” 
Irenaeus calls him First Deacon because 
he is first mentioned among the seven 
deacons elected by the first Christian 
congregation in Jerusalem. Shortly there- 
after he became the Protomartyr of the 
Christian Church. Almost all that is known 
of his life is recorded in the Epistle for 
the day, Acts 6:8-15 and 7:54-60. 


In the blood of the Holy Deacon 
Stephen the Church dedicates the first 
fruits of martyrdom to the King of 
Martyrs. 

While the Mass for today is inde- 
pendent and complete in itself, in the 
consciousness of the Church and in the 
ancient minor services there has al- 
ways been a connection with the 
Feast of the Nativity of Our Lord. 
For example, ancient Matins began 
with the invitatory, “Christ, the New- 
born, who today gave the wreath to 
Saint Stephen: come, let us worship.” 
One senses a certain propriety in com- 
memorating the first Matryr on the 
first day after the Nativity of the 
King of Martyrs. 

But there is an inner relationship 
between these two days which is 
much deeper. Saint Stephen, stoned by 
the Jews, ascended on high because 
Our Blessed Lord, praised by the 
angels, had descended here below. 
“Glory to God in the Highest” the 
holy angels joyfully sang yesterday; 
today they triumphantly took Saint 
Stephen up in their midst. Alone, Our 
Lord came down from heaven and 
humbled Himself in order that He 
might exalt His warriors on high. 
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Simple as is the Mass of Saint 
Stephen, we marvel at the dramatic 
vividness with which the Church 
places him in our midst. We see 
him suffer martyrdom; more than 
that, the Church unites us with him 
and we participate spiritually in his 
suffering and glorification. The entire 
service today is a great sacrifice of 
praise and thanksgiving for this high 
privilege. 

First we are privileged to participate 
spiritually in the Martyr's sufferings 
and to imitate them in a most feeble 
way. Who of us, contemplating the 
tribulations which challenge every 
Christian’s faith, cannot but join in 
the words which the Ivtroit puts into 
Saint Stephen’s mouth: “Princes also 
did sit and speak against me: the 
wicked have waited for me to destroy 
me”? But we have Christian brethren 
in the world today who have suffered 
a martyrdom as real as Saint Stephen’s, 
even though the death instruments 
may not have been stones. (Lutheran 
Bishop Lajos Ordass of Hungary? ) 

Recalling these, must we not fe- 
proach ourselves for so often refusing 
to accept our small crosses as oppor- 
tunities to offer our bodies a living 
sacrifice to Him who loved us and 
gave Himself for us? And is there not 
a real need for every one of us to 
offer the petition of the Collect for 
today: “Grant, O Lord, that in all our 
suffering here upon earth for the testi- 
mony of Thy truth we may steadfastly 
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look up to heaven. .. .”? How many 
of our sufferings are for the testimony 
of His truth? An opportunity here, 
Brethren, and a desperate need, to 
follow the faith and good works of 
Saint Stephen! 

In a mystical sense, we have a still 
greater privilege today. Surrounded by 
the murderous Sanhedrin, Saint Ste- 
phen, the light of eternity on his up- 
lifted countenance, cried: “Behold, I 
see the heavens opened, and the Son 
of Man standing on the right hand of 
God.” The Son of Man standing— 
showing both His intense concern and 
His eager welcome for His faithful 
servant. That was Saint Stephen’s 
final goal—to be crowned, as his 
name signifies, that is, to be glorified 
and eternally united with his Blessed 
Lord. And, in a mystical sense, that 
is our goal in every Holy Eucharist. 
The same Lord, whom we but yester- 
day worshipped in the Incarnation, 
now glorified, comes to us in this 
Most Holy Sacrament and feeds us 
with the same Body and Blood that 
nourished the soul of His servant 
Stephen. Our highest goal is here real- 
ized—union with Our Blessed Lord. 
In a most real sense this wondrous 
Sacrament unites us with Christ and 
lights up the pathway to our eternal 
glorification. On earth there is no 
higher privilege than this! May we 
see Him as clearly as Saint Stephen 
saw Him that day! 

Amid the unearthly glories of Saint 
Stephen’s martyrdom, we tend to for- 
get the first purpose of his ordination 
—to help administer the charity of the 
congregation at Jerusalem. And, amid 
the modern State welfare programs, 
we likewise tend to forget to be per- 
sonally and collectively, as a Church, 
mindful of the poor and needy. But is 
there a more important good work 
than this? At the Parousia, this is the 
very evidence of faith that will be 
cited by Our Returned Lord Himself. 
This, then, was one of the two pre- 
eminent good works of Saint Stephen. 
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The other was his divinely inspired 
agape for his enemies. Amid the hail 
of stones, he cried: “Lord, lay not this 
sin to their charge.” This he had 
learned from his Divine Master who 
said: “Love your enemies, bless them 
that curse you, do good to them that 
hate you, and pray for them which 
despitefully use you, and persecute 
you.” Two supremely good works, 
both so difficult even for the Chris- 
tian and utterly impossible for those 
who try to serve two masters. Let us 
thank God for Saint Stephen and pray 
for grace to follow his faith and 
good works! 

Grant, O Lord, that in all our suf- 
ferings here upon earth for the testi- 
mony of Thy truth we may stead- 
fastly look up to heaven and by faith 
behold the glory that shall be revealed; 
and, being filled with the Holy Ghost, 
may learn to love and bless our per- 
secutors by the example of Thy first 
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THE SYMBOL OF ST. STEPHEN shows 
a pile of stones with which he was put 
to death, surmounted by a cross, and the 
palm of victory. 


21 











martyr, Saint Stephen, who prayed 
for his murderers to Thee, O Blessed 
Jesus, who standest at the right hand 
of God to succor all those who suffer 


for Thee, our only Mediator and Ad. 
vocate, who livest and reignest with 
the Father . . . — Collect for Saint 
Stephen the Martyr's Day. 


SAINT JOHN THE APOSTLE AND EVANGELIST’S DAY 
(December 27) 


Biographical: Greek Johannes, ftom 
Hebrew Jehohanan, “Jehovah favoreth.” 
Son of Zebedee, a fisherman, and of 
Salome. Probably born at Bethsaida, on 
Lake Galilee. From the mention of hired 
servants in Saint Mark 1:20, of his 
mother’s contributions to Our Lord's sup- 
port in Saint Matthew 17:56, of a prob- 
able second house at Jerusalem in Saint 
John 19:27, and of his acquaintance with 
the High Priest in Saint John 18:15, it 
has been fairly deduced that this Apostle 
came from a family of some means. Be- 
came a disciple first of Saint John the 
Baptist, who directed him to Our Lord 
on the banks of the Jordan. Immediately 
became Our Lord’s disciple and accom- 
panied Him to Galilee. There he resumed 
his fishing trade for a time until called to 
be a permanent disciple and Apostle. Our 
Lord was particularly attached to Saint 
John and made him one of the Privileged 
Three with Saint Peter and Saint James 
the Elder. Probably remained in Jeru- 
salem until the falling asleep of the 
Blessed Virgin Mary. Became Bishop of 
the large Diocese of Ephesus about A. D. 
65. Exiled to Patmos, probably by Em- 
peror Domitian who died A. D. 96. Re- 
called during the reign of Nerva and died 
at Ephesus past ninety years of age in the 
reign of Trajan. Buried near Ephesus. 

Jerome relates: “When the holy Evan- 
gelist John had lived to extreme old age 
in Ephesus, he could be carried only with 
difficulty by the hands of the disciples, 
and as he was not able to pronounce 
more words, he was accustomed to say at 
every assembly, ‘Little children, love one 
another. At length the disciples and 
brethren who were present became tired 
of hearing always the same thing and 
said: ‘Master, why do you always say 
this?’ Thereupon John gave an answer 
worthy of himself: ‘Because this is the 
commandment of the Lord, and if it is ob- 
served then it is enough’.” 

Saint John is believed to be the only 
Apostle who died a natural death. In- 
spired author of the Gospel named after 
him, three Epistles, and the Apocalypse. 

This is that John who leaned on the 


Lord's breast at the Last Supper; bless- 
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ed the Apostle to whom heavenly 
mysteries have beem revealed. 

As the Mass opens, Saint John is 
pictured by the Imtroit as still in out 
midst, teaching us by precept and ex. 
ample the faith and good works which 
we are to follow: “In the midst of 
the congregation shall he open his 
mouth, and the Lord filled him with 
the spirit of wisdom and understand. 
ing: and clothed him with a robe of 
glory.” Think how often this Holy 
Apostle and Evangelist speaks to us 
and for us in the Liturgy. Eagle-like 
(his symbol), he soars into the 
very heavens, the presence of God, 
and reveals to us mysteries that pass 
our understanding. Urged by other 
Asiatic bishops and incited perhaps by 
the heresies of Cerinthus and_ the 
Ebionites, Saint John, inspired by the 
Holy Ghost, penned his lofty Gospel, 
wherein he teaches most profoundly 
yet clearly that the eternally pre- 
existent Logos is none other than Our 
Lord Jesus Christ. It was this same 
Lord who filled His Apostle with the 
spirit of wisdom and understanding 
And what he taught he believed to 
the end of his earthly life. But the 
faith which he so nobly taught and 
faithfully exemplified is still under 
attack, still the only answer to the 
world’s hopelessness and despair. 

Lord, let Thy grace ever make us 
faithful disciples of Thy Servant John, 
that we may steadfastly follow him in 
holding fast Thy truth! 

The beautiful Epistle for today is 
permeated with the thought of fellow- 
ship (koinonia—communion), both 
with the same pre-existent Logos 
whose incarnation we celebrated two 
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days ago and with all Christians, in- 
cluding the Holy Apostles and Mar- 
tyrs. This, says Saint John, is to 
make our joy full. Here, now, is one 
of the most profound and glorious 
truths of our Holy Faith. In the unity 
of the Spirit we have communion 
with the Father and with His Son 
Jesus Christ and with all the Saints 
in heaven and on earth. We share the 
life of the Mystical Body of Christ. 
And this divinely generated life is 
nourished by specific, divinely given 
food which, in turn, makes the great 
fellowship actual and real. This food 
is the Holy Eucharist. It is in the 
Blessed Sacrament alone that Our Lord 
has promised to be really present for 
the specific purpose of giving us His 
true and very Body and Blood to eat 
and to drink with the mouths of our 
bodies. With angels and archangels 
aud with all the company of heaven 
we laud and magnify His glorious 
name in the ancient Christian Sacri- 
fice of praise and thanksgiving. Here 
is the communion par excellence of 
which Saint John makes so much, for, 
literally, “Because there is one bread, 
one body are we the many, for we all 
partake of the one bread” (1 Corin- 
thians 10:17). 

The Holy Gospel surprises us some- 
what. We might have made a differ- 
ent selection for this day. Still, let 
us ponder this ancient pericope for 
a moment. It is after the mysterious 
breakfast beside the sea when Our 
Glorified Lord made His third appear- 
ance after His triumphant resurrec- 
tion. Saint Peter had just received 
Holy Absolution and the divine re- 
instatement into his apostolic office, 
followed by the infallible prediction 
of his martyrdom. “Follow me,” Our 
Lord had just said to Saint Peter, not 
to Saint John. But the Beloved 
Apostle, knowing the mind of his 
Lord so well, followed without a com- 
mandment. Saint John appears to 
have been so intent upon his own 
duty that he did not ask for futher in- 
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formation concerning his fellow 
Apostle’s martyrdom. Nor did he 
ask about his own fate. He was not 
curious. He was content to follow his 
Lord. And for this he received what 
he did not ask, namely, a possible hint 
that his end would not come violently 
but as serenely as he had lived: “If 
I will that he tarry till I come, what is 
that to thee? Follow thou me.” What 
a splendidly good work for us to 
emulate! How easily we become self- 
ishly concerned with our own or en- 
viously concerned with a brother's 
career when we should be simply fol- 
lowing Our Blessed Lord! “What is 
that to thee? Follow thou me!” 

Merciful Lord, we beseech Thee to 
cast the bright beams of thy light 
upon Thy Church that it, being in- 
structed by the doctrines of Thy bless- 
ed Apostle and Evangelist Saint Jobn, 
may attain to the light of everlasting 
life; through Jesus Christ, Thy Son 
our Lord . . . — Collect for Saint 
John the Apostle and Evangelist’s 
Day. 





THE SYMBOL OF ST. JOHN, APOSTLE 
AND EVANGELIST shows the chalice 
and serpent traditionally associated with 
him, since an attempt was made on his 
life with a poisoned chalice. 











THE HOLY INNOCENTS’ DAY 


(December 28) 


Biographical: An undeterminable num- 
ber of anonymous Saints, infant boys liv- 
ing in Bethlehem of Judea and environs, 
who about the time of Our Lord’s Nativ- 
ity were “two years old and under” (Saint 
Matthew 2:16). Because they were mur- 
dered upon the command of King Herod 
“the Great” for the sake of Our Lord, 
that is, in a vain attempt to do away with 
Him, they are never spoken of by the 
ancient writers but under the title of 
Christian martyrs. Although five bodies 
in a sarcophagus under the apse of Saint 
Paul's Before the Walls, Rome, were in 
former times honored as some of the 
Holy Innocents, nothing authoritative is 
known of their temporary resting places. 
Origen says that their memorial was al- 
ways celebrated in the churches after the 
manner or order of the saints, as being 
the first martyrs that were slain for Christ. 

Hail, ye flowers of the martyrs, 
whom the enemies of Christ cut off in 
your first entrance upon the light, as 
men do roses when they first appear! 

Ye proto-victims of Christ, ye 
tender flock of sacrifices, play inno- 
cently with your crowns and garlands 
before the very altar! 

Deep pathos and great tenderness 
are combined in this Festival, and 
truths are hidden here as profound 
and salutary as any in Holy Writ. 

Consider, first, that for the second 
time in the initial four days, the 
death-knell is sounded in Christmas- 
tide! The day after the Nativity of 
Our Lord we saw Saint Stephen, the 
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THE SYMBOL OF THE HOLY INNO- 
CENTS is a cross heavily edged in black, 
signifying grief, enclosing the letters 
R A M A, from St. Matthew, 2:18, “A 
voice was heard in Rama... Rachel weep- 
ing for her children.” 
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first adult martyr, die. Now, two days 
later, we see the very first martyrs 
of the Christian era snatched from 
their mothers’ breasts and with in- 
human cruelty slain. Here, then, is 
a most necessary and salutary lesson 
in an age when Christmas has been 
sentimentalized and commercialized. 
The Holy Innocents restore the Re- 
demption-motif to Christmas! Over 
the Manger falls the omnious shadow 
of the Cross. This note of suffering 
begins very softly. Amid the Glorias 
and Alleluias it can hardly be heard in 
“He came unto His own and His own 
received Him not” and “The darkness 
comprehended it not.” But the trag- 
ical note swells in the martyrdom of 
Saint Stephen and the Holy Innocents, 
in the first redemptive blood-drops 
at the Circumcision, and in the ardu- 
ous Flight of the Holy Family. From 
now on the Passion-theme will not 
be stilled until it finally culminates 
in the thunderous crescendo of Gol- 
gotha! The Child of Bethlehem has 
come to ascend the Cross and by His 
vicarious suffering and death to re- 
deem all mankind from eternal death. 

And so, in this prelude to Good 
Friday, as an Infant the Redeemer of 
the world makes infant martyrs for 
Himself and sends them before Him 
into His Kingdom. The martyrdom 
of other Saints was precious in His 
sight because of their open confession; 
the death of the Holy Innocents, be- 
cause of the eternal consummation so 
quickly achieved. His Name brought 
temporal death to them but also, in 
that very instant, eternal life. Surely 
they, too, were still in His mind and 
heart when, years later, He said: 
“Whosoever will lose his life for my 
sake shall find it.” Small wonder the 
Introit puts this hymn of praise on 
their infant lips: “O Lord, our Lord, 
how excellent is Thy name in all the 
earth!” 
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Next, reflect upon the deep litur- 
gical thought of the Collect: “O God, 
whose martyred innocents showed 
forth Thy praise not by speaking but 
by dying . . .” The Liturgy is not so 
much word as deed or, better, word 
become deed. So we are to be Christ- 
ians not in word only, but in deed 
and in truth. Sacrificial performance 
is the evidence of our faith; feelings 
and mere thoughts are not enough. 
Thus, the Holy Innocents become our 
teachers and in one heroic, uncon- 
templated act of martyrdom repudiate 
all our pretending, rationalizing, and 
intellectualizing of the Christian Faith. 
Having grown up in a legally protect- 
ed (and soft?) Church, in a land of 
creature comforts deified, who of us 
does not need this stern reminder? 

Finally, appreciate “the numinous” 
in every Holy Mass. We are doing 
more today than merely holding a 
memorial service for the Holy Inno- 
cents. We are actually joining them 
in divine worship before the throne 
of God, separated only by the barrier 
of time and direct vision. How deeply 
moving, then, to chant with them the 


victory song which the Gradua! puts 
in their mouths: “Our soul is escaped 
as a bird out of the snare of the 
fowlers. The snare is broken, and 
we are escaped.” And the Epistle 
opens our eyes still further to the 
144,000 before the throne of the 
Lamb, singing unto Him a new song. 
In every Holy Eucharist we join those 
redeemed throngs. We may not yet 
share their beatific vision, but we are 
privileged to feed on the very Lamb 
they, too, are worshipping. 

What surpassing comfort also in 
this Festival for all Christian parents 
whose little ones Our Blessed Lord 
has taken home. The Holy Innocents 
must not want for playmates, nor 
Our Lord for co-regents as young as 
once He was! 

O God, whose martyred innocents 
showed forth Thy praise not by speak- 
ing but by dying, mortify all vices 
within us that our lives may im deed 
confess Thy faith which our tongue 
uttereth; through Jesus Christ, Thy 
Son, Our Lord . . . —Collect for the 
Holy Innocents’ Day. 


THE CIRCUMCISION AND THE NAME OF JESUS 
(January 1) 


NOTE: While evangelical catholics 
have always made their observance of 
Saints’ Days Christocentric, the Festival of 
the Circumcision and Holy Name springs 
from a redemptive act of Our Blessed 
Lord Himself. Therefore, being of a 
different order and rank, this Commem- 
oration does not appear in the list of so- 
called Minor Festivals on page 435 of 
The Lutheran Liturgy and page 161 of 
The Lutheran Hymnal. Nevertheless, it 
is included in the present series because, 
like the authorized Minor Festivals, its 
specific blessings are generally neglected 
today. Since it is a Festival of Our Lord 
Himself, these blessings come not by imi- 
tation but chiefly by appropriation. 

The principal facts of Our Lord’s life 
are so well known that a_ biographical 
note would be superfluous. In lieu of 
that, a brief introduction to the Festival 
as such may not be inappropriate, for 


this glorious celebration has been forced 
to retreat before the pressure of an in- 
creasingly secular orientation to life. In 
great areas of Christendom the secular 
New Year has triumphed. Yet the re- 
tention of the ancient Propers of today’s 
Mass in our officially authorized Liturgy 
has committed us unequivocally to the 
traditionally Christian method of mark- 
ing the passing of times and_ seasons. 
This makes every year a holy year and 
the first day of January a Holy Day be- 
cause, as the octave of Our Lord’s Nativity, 
it is the day of His Circumcision and 
naming with that Most Blessed of all 
names. 

In the interest of brevity, two expres- 
sive quotations are, without further com- 
ment, here appended. In his Church 
Postil, prepared for this day, Blessed 
Martin Luther, who never preached a 
“New Year’s sermon,” wrote: 
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“On this day they used to deal out 
the New Year in the pulpits as though 
they did not have enough useful and 
salutary things to preach . . . The Gos- 
pel requires us to preach about the Cir- 
cumcision and the Name of Jesus; let 
us give heed to that.” 

In his Gospel Selections of the Ancient 
Church. R. C. H. Lenski, of happy mem- 
ory, says: 

“When Nebe writes that now all 
evangelical preachers observe the day as 
one celebrating the New Year, this is 
not correct. Then we should now have 
different gospel and epistle texts; also 
the Introit and Gradual should be changed, 
as well as the Collects. The alterations 
would break the ancient sequence of 
thought as expressed in the Church Year. 
Introducing the secular New Year's Day 
would introduce an element entirely for- 
eign to the sacred Church Year. To the 
churches of the Calvinistic type, such as 
have services on this day, this abandon- 
ment of the Circumcision would, of course, 
mean nothing, since these churches from 
their very beginning abandoned the 
Church Year and even now have recovered 
only fragments like Christmas, Easter, and 
an inadequate conception of Lent. We do 
well in ‘sticking to the text,’ and retaining 
the ancient significance of this festival.” 

Of course, the Church already has a 
new year’s day of her own on the First 
Sunday in Advent. 


The King presents the first offering 
of His blood. 

At the name of Jesus every knee 
should bow of things in heaven and 
things in earth and things under the 
earth: and every tongue should con- 
fess that Jesus Christ is Lord, to the 
glory of God the Father. 

There is none other name under 
heaven given among men, whereby 
we must be saved. 

How can the _ preacher-celebrant 
who has slowly read and re-read 
Blessed Martin Luther's sermons for 
today afford not to celebrate this 
festival in the congregation? Homi- 
letically and sacramentally, no feast 
or festival is more necessary for the 
grounding and strengthening of 
Christian faith than the Circumcision 
and the Holy Name of Jesus. Chrono- 
logically and doctrinally, the two con- 
cepts of the day are perfect mutual 
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complements. Our own faith and fires 
of devotion cannot but be re-kindled 
by the joyous Gospel which they pro- 
claim. Nor can the saving efficacy 
of these redemptive acts be more com- 
pletely appropriated than in the Bless- 
ed Sacrament celebrated on this day! 

God Himself could hardly have 
demonstrated to man the reality of 
original sin and the necessity of its 
removal more clearly than in the 
Sacrament of Circumcision, instituted 
in the divine commandment to Abra- 
ham and to his seed. As in Adam all 
mankind sinned, so by a physical nec- 
essity all are born sinful who have 
been conceived through any son of 
Adam. In the Sacrament of Circum- 
cision this universal truth is indicated 
by the fact that man, in his natural 
state, is regarded by God as impure. 
Ever after the institution of citcumci- 
sion, “uncircumcised” and “spiritually 
unclean” were synomymous. This is 
what made the “uncircumcised Philis- 
tine” so abhorrent. 

But by the same token the Sacra- 
ment of Circumcision depicts most 
powerfully the necessity of the re- 
newal of human nature. That is 
clearly the reason God designated the 
male reproductive organ, and not 
some other part of the body, to be 
altered, and the operation to be the 
sign of His covenant with His people. 
As long as the promise of a Savior 
was unfulfilled, the sign of the pro- 


mise remained. But as soon as the . 


promise was fulfilled, the Old Testa- 
ment sign was abrogated and super- 
seded by the Sacrament of Holy Bap- 
tism. But the necessity underlying 
both divine ordinances Our Lord 
Himself reaffirmed in unmistakable 
language: “Except a man be born 
again, he cannot see the kingdom of 
God . . . Except a man be born of 
water and of the Spirit, he cannot 
enter into the kingdom of God. That 
which is born of the flesh is flesh; 
and that which is born of the Spirit 
is spirit.” (Saint John 3:3,5,6.) 





7 a. an. a es a ee ee a ee a an. ae nr 


aoe ae eewT 


wWitaa 


While the first of two thoughts in- 
troduced by Blessed Martin Luther 
may appear somewhat fanciful, both 
are thoroughly evangelical and scrip- 
tural. Answering the question, why 
were only male infants to be circum- 
cised, this Doctor of the Church says 
that it was for the sake of Our Lord 
and His Blessed Virgin Mother, so 
that in the future a true Man could 
come from a woman and yet be with- 
out any sin. For, he says, whenever 
there is a conception through a man, 
there is also sin on the part of both 
the man and the woman. Therefore, 
Our Lord did not want to be con- 
ceived by the agency of a man, so 
that His Mother would not also have 
to sin and to conceive Him in sin. 
So he used her flesh and body for a 
natural birth, but not for a natural 
conception, and was conceived and 
born a true Man without sin. For 
whatever is conceived through man is 
sinful and must be circumcised, that 
is, changed; but whatever is con- 
ceived and born of woman without 
man is holy and needs no circumcision 
or change. No doubt, we would pre- 
fer to answer the question by point- 
ing to the solidarity of the family, 
which includes the female members but 
which is founded and established, not 
by the woman, but by the man. 

The second thought of Blessed Mar- 
tin Luther is also in complete har- 
mony with the analogy of faith. Here, 
he says, is a picture of justifying faith. 
Had God commanded the hand or 
the tongue to be circumcised, He 
would have showed displeasure merely 
with the works, and not with the per- 
son. But He commanded that organ 
to be circumcised through which a 
person and his nature are procreated, 
in order to show that it is sinful 
human nature with which God is 
most displeased. Were this not cor- 
tupted, there would be no evil words 
and deeds. Human nature itself must 
be changed. But no human word or 
work can change it and make it ac- 


ceptable to God. Only God's Spirit 
can effect the necessary change and 
only God's Son can lay the redemptive 
foundation for the change. This God 
promised and Abraham believed years 
before the institution of Circumcision. 
And Abraham was justified by that 
faith, his circumcision being the sign 
and seal of his justification. 

And now we who are of faith are 
blessed with faithful Abraham. The 
Circumcision of Our Lord, while abro- 
gating, by fulfillment, the Old Testa- 
ment Circumcision, was in essence 
part of His passive obedience. On 
this day He shed the first drops of 
Redeemer-blood, atoning specifically 

















THE SYMBOL FOR THE CIRCUMCI- 
SION AND HOLY NAME OF JESUS 
presents the knife of circumcision and the 
Holy Name around the font which sym- 
bolizes the new circumcision in Christ’s 
sacrament and the Name into which we 
ate baptized. 








for our original sin. Thirty-three years 
later He shed all His blood to the last 
drop to complete our redemption. 
Thus this festival stands as a connect- 
ing link between Christmas and Easter. 
All of this we are privileged to ap- 
propriate personally in the Blessed 
Sacrament today. The same Body giv- 
en, the same Blood once shed for us, 
is here given us to eat and to drink. 
In that faithful eating and drinking 
we receive all that they won for us. 

But, although renewed in Holy 
Baptism and appropriating the merits 
of Christ in the Holy Communion, 
we still carry sinful human nature 
about with us. Until we are finally 
glorified we are in need of a constant 
circumcision of heart, of constant 
renewal. This is the second priceless 
gift of the Holy Sacrament, for He 
said of it, “Keep on doing this in 
remembrance of me.” 

If the Circumcision of Our Lord 
shows us the reality of original sin 
and the absolute necessity of a spiri- 
tual renewal wrought by God the 
Holy Spirit and based on the merits 
of that same Savior, then His Holy 
Name expresses the certainty of it all. 
The shortest Gospel of the year de- 
clares, “And when eight days were 
accomplished for the citcumcising of 
the child, his name was called JESUS, 
which was so named of the angel be- 
fore He was conceived in the womb.” 
(Saint Luke 2:21.) Anciently, the 
name expressed the essence and nature 
of an object or being. Thus, in Para- 
dise, Adam gave names to the animals 
according to their nature. The name 
of God Himself expressed His es- 
sence: “JAHVE’—"I am that I am,” 
the eternal Being. So “Adam” signi- 
fied “of the earth,’ “Eve’—‘“the mo- 
ther of all living,” “Abraham’—“the 
father of many nations,’ “Peter’— 
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“the rockman.” So also the Forerunner 
of Our Lord received his name from 
God. It was to be expected, therefore, 
that the Savior Himself would receive 
His name directly from God. And to 
Saint Joseph, God even gave the in- 
terpretation of that name: “She shall 
bring forth a son, and thou shalt call 
his name JESUS: for He shall save 
His people from their sins.” (Saint 
Matthew 1:21.) Thus, Our Lord 
should not only be the Savior of the 
world, but should also be called 
Savior. Here, then, is the expression 
of the reality of our redemption. One 
word, one Name, but it is the Most 
Holy and Blessed of all names, con- 
taining the entire Gospel! At that 
Name every knee should bow! And 
there is none other name under 
heaven, given among men, whereby 
we must be saved! Small wonder 
that from time immemorial Christians 
have bowed the head in deepest rev- 
erence at the mention of this Name! 
For it brings to our minds and hearts 
the greatest of blessings, namely, that 


we are the redeemed children of God. | 
O Lord God, who for our sakes hast | 


made Thy blessed Son, our Savior, 
subject to the Law and caused Him to 
endure the circumcision of the flesh, 
grant us the true circumcision of the 
Spirit that our hearts may be pure 
from all sinful desires and lusts; 
through the same Jesus Christ, Thy 
Son, our Lord, . . . —Collect for the 
Circumcision of Our Lord. 


God, who hast made Thine only 


begottem Son the Savior of mankind 
and didst give Him the Name of 
Jesus, merctfully grant that we who 
worship His Name on earth may 
joyfully behold Him in heaven; 
through the same Jesus Christ, Thy 
Son, Our Lord, . . . —Collect for the 
Most Holy Name of Jesus. 
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THE CONVERSION OF SAINT PAUL 
(January 25) 


Biographical: In the interest of space, 
the biographical note on Saint Paul is 
deferred to the Festival of Saint Peter 
and Saint Paul The Apostles’ Day—June 
29. Here it may be remarked by way of 
introduction that originally this was not 
a Festival of Saint Paul’s Conversion, but 
of the translation of his relics. Gradually, 
however, his spiritual change (conversion) 
replaced the translation in the conscious- 
ness of the Church and the present festival 
celebrating the conversion of the Apostle 
of the Gentiles emerged. It may be 
added that this phenomenal occurrence 
in the life of Saint Paul has always held 
a peculiar fascination for Christians, and 
consequently this has been an especially 
beloved festival. 

By the grace of God I am what I 
am. 


We might describe this day as a 
festival of the victorious grace of 
God, not only in the life of Saint 
Paul, but in our lives as well. 

First, appreciate fully the burden of 
our sacrifice of praise and thanksgiv- 
ing. The significance for all Christ- 
endom of Saint Paul's conversion is 
incalculable. Approximately five years 
after Our Lord’s death and resurrec- 
tion this event suddenly took place 
as a work of pure grace, without any 
contribution by the Holy Apostle. He 
cannot mention it in his letters with- 
out deep emotion and the most heart- 
felt gratitude. Thrice Saint Luke, 
the inspired historian, gives a graphic 
and detailed account of this conver- 
sion in which divine grace visibly 
triumphed over nature and human 
will: Acts 9:1-22 (The Epistle for 
today), 22:3-21, and 26:9-18. What 
single conversion has ever had a more 
far-reaching effect on visible Christ- 
endom than the conversion of Saint 
Paul? Humanly speaking, what would 
our spiritual state be today if the 
Apostle to the Gentiles had not been 
obedient to the heavenly vision? It 
was he who, under God, liberated 
the infant Christian Church from the 
shackles of Judaism and opened her 
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doors to the Gentiles of Asia Minor 
and Europe. Yes, it was chiefly 
through him that Our Lord made His 
Church a world organization—catho- 
lic. Of course, the will of Saint Paul 
was not left unmoved: “His grace 
which was bestowed upon me was 
not in vain.” For this all Christians 
must forever offer thanks and praise 
to God. 

Next, see how we may in our own 
very humble way follow Saint Paul's 
faith in today’s celebration. With 
him we may utter the words of the 
Introit: “I know whom I have be- 














THE SYMBOL FOR THE CONVERSION 
OF ST. PAUL is the traditional Sword 
of the Spirit and the scroll indicating his 
contribution to the New Testament. 


29 











lieved and am persuaded that He is 
able to keep that which I have com- 
mitted unto Him against that day.” 
And like him, we receive the pledge 
of this happy certainty in the Sacred 
Meal. The Epistle is a most vivid 
presentation of the festal mystery. In 
the Holy Gospel we hear Our Lord’s 
promise to all the successors of the 
Holy Apostles. Saint Paul enjoyed 
its fulfillment at his martyrdom, and 
we, too, may enjoy a foretaste of that 
fulfillment in every Holy Eucharist. 
Upon the altar we lay and “forsake” 
whatever, according to the measure 
of grace, God has given us. And in 
the Holy Communion we receive the 
pledge of the “hundredfold reward.” 

Finally, however, we must recall 
that we are today celebrating a most 
significant conversio. Is there a par- 
allel in our lives to this greatest event 
in the life of Saint Paul? Yes. Most 
of us have experienced several con- 
versions. The first and most determ- 
inative was in Holy Baptism—for 
most of us, no doubt, in unconscious 
infancy. Then, sooner or later, this 
conversion became a fully conscious 
one, as we turned from an indifferent, 
sinful or at least an unthinking to a 
zealous, conscious Christian life. How 
important, therefore, to cultivate the 
consciousness and significance of our 
Baptism. This might well be a major 
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theme for today. But, in addition, we 
in the Sacred Ministry experienced 
still a third and particular conversion 
or turning—in our holy ordination. 
Saint Paul never forgot that he was 
“a chosen vessel” unto Our Lord. 

But I know still another Damascus 
Road and Damascus Hour in my life: 
the Holy Eucharist. For there, too, 
Our Lord confronts me. There divine 
grace takes up the first conversion 
and desires to bring it to a triumphant 
consummation. There the conscious- 
ness of my conversion is renewed and 
maintained. For a one-time conver- 
sion is not enough; it must be a con- 
tinuing and continual turning back 
to God. And for this the Damascus 
Hour of the Mass is indispensable. 
In every Holy Communion there is a 
conversion, a changing: I bring my 
human poverty to the altar and re- 
ceive for it the unspeakable riches 
of Christ. 

O God, who through the preaching 
of the blessed Apostle Saint Paul hast 
caused the light of Thy Gospel to 
shine to the Gentile world, gwe us 
grace ever to joy in the saving light | 
of Thy Gospel and to spread it to 
the uttermost parts of the earth; 
through the same Jesus Christ, Thy 
Son, Our Lord, . . . —Collect for the 
Conversion of Saint Paul. 
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